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DVAR TORAH

based on Growth Through Torah
by Rabbi Zelig Pliskin

Before Jacob's confrontation with his
brother, Esau, he made preparations to
ensure the safety of his family and his
possessions. Following this, the Torah
relates:

"And Jacob remained
alone..." (Genesis 32:25)

How are we to understand the
significance of his remaining "alone"?
The Midrash (Beraishis Rabbah 77:1)
states that 'just as the Almighty is alone,
so too Jacob was alone.! We see from
this that the Sages understand that the
word "alone" is a positive attribute and a
form of emulating the Almighty. "Alone"
means that you have an independent
attitude and perspective.

The Mishna in Pirke Avot 4:1 (Chapters
of the Fathers) defines four key terms:
"Who is the wise man? The one who
learns from everyone. Who is the strong
person? The one who conquers his
negative impulses. Who is the wealthy
person? The one who is happy with his
portion. Who is the honorable person?
The one who honors others."

Rabbi Yeruchem Levovitz, of blessed
memory, explained the Mishna in light
of the positive attribute of being alone -
that every person can only obtain the
most  important  things in life
independently of anyone else. The
important things depend on your
attitude and perspective.

Wisdom is an approach to life, not a
comparative contest. The wise man is
the individual who does not compare his
wisdom to that of others, but because of
his love for wisdom he chooses to learn
from everyone, for each person has

wisdom to share. True strength is
having the ability to overcome your
negative tendencies and impulses. If it
were dependent upon being victorious
over others, as soon as someone else
is stronger, you are no longer the strong
man. True strength is only dependent
upon yourself. Wealth is not dependent
on how much money you have or the
number of your possessions. If it were,
then you could lose your entire wealth
overnight. Rather, true wealth is feeling
joy for what you do have. If honor were
dependent on how others treat you,
what are you supposed to do if others
decide not to honor you? Woe to a
person whose honor is dependent on
the whim of others. True honor is up to
you. You are honorable if you honor
others regardless of how others treat
you.

© 2007 Rabbi Kalman Packouz and Aish.com
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CHANUKA

(pokracovani z minulého cisla)

Kapitola 5: DUCHOVNI ZISK

PRO DALST GENERACE
Navzdory vSem nedostatkiim [viz
minulé Cislo] mélo  vitézstvi

ChaSmonaim obrovskou hodnotu.
Statni samostatnost, 1 kdyZz jen
Castecnd,  prispéla  k celkové
prosperit¢  zidovské  populace
v Erec Jisrael. Zatimco doposud
bylo asi Ctyficet procent veskeré

produkce odvadéno jako dan
Rekiim, od tohoto okamziku vSe
zustavalo a piispivalo

k ekonomickému rozvoji Jehudy.
Zasluhou vitézstvi se Zidovské
osidleni rozsifilo do dalSich ¢asti
Erec Jisrael, Zidé se vraceli
z diaspory, porodnost stoupala - a

cely narod se celkové obnovoval



Chanuka zistala, pfestoze

kislev 5768 - parasat va-jislach -
po churbanu a exilu, kterymi | aby
prosel.

Diky statni samostatnosti se Erec
Jisrael opét stala narodnim a
duchovnim centrem celého Am
Jisrael. Batej ha-midras, jesivy a
studovny vzkvétaly a rozSifovaly
se. Slova  Muzii  velkého
shromazdéni ,,ustavte hodné zaka
a vytvoite ohradu kolem Tory*
(Avot 1, 1) byla plné realizovana.
Tato doba umoznila velky rozvoj
studia ustni Tory, diky jejiz sile si
potom Izrael uchoval svou viru a
svou Toru po dva tisice let tézkého
exilu.

Zazrak s lahvickou oleje je proto
vice neZ cokoli jiného vyjadienim
Chanuky. Bejt ha-mikdas byl sice
pozdé&ji zni€en a vSechny politické
zisky,  kterych ~ ChaSmonaim
dosahli, ztratily vyznam. Ale
studium ustni Tory, které se v tom
obdobi tak rozvinulo a posililo,
zistalo  navzdycky. Zazrak
s lahvickou oleje ukazuje na
vécnou silu Tory, ktera dokaze
prosvitit temnotu navzdory
ptirodnim zakonim. Jen diky ni
jsme prestali temnotu dlouhého
exilu. Zazrak s lahvickou oleje
ukédzal 1 vyjimecnost zidovského
naroda, Ze neni jako ostatni
narody. Nelze jej pokofit, a jeho
viru nelze potlacit.

Matitjahu a jeho synové se
zaslouzili o to, ze se projevil
hluboky zéklad a sila Tory a
vyjimecnost zidovského ndroda.
Ale vlada chasmonejského rodu
byla vldda prechodnd, kterou
nepfipominame zadnym zvlastnim
slavnostnim zpisobem.

Proto jsou dobie pochopitelna
slova chazal (Ro§ ha-Sana 18b),
ktefi vysvétlili, ze zésluhou
zéazraku s lahvickou oleje a micvy
zapalovat svicky, kterou
chachamim ustanovili, zlstaly dny
Chanuky 1 pro dalsi generace.
Diky zazraku se ukazalo, Ze plody
vojenského vitézstvi nad Reky
nejsou jen momentalnim ziskem,
nybrz 1 vitézstvim pro prichéazejici
generace. Proto chazal ustanovili,

ostatni slavnostni dny zminéné
v Megilat Taanit [viz 1. kapitola
v G.S. 119] ztratily svou platnost
se zni¢enim druhého Chramu. A
proto také, spolu s micvou
zapalovat osm dni Chanuky
svicky, vyjadiujeme diky a chvalu
H‘, kdyz tikdme al ha-nisim a
Halel za zachranu a vitézstvi.

V pribéhu let se ukazalo, ze
vyznam zézraku je jeSt¢ mnohem
vétsi. Nejen v tom, Ze se nam
podatilo uniknout zéplave
helénismu, ktera splachla svét, ale
1 vtom, ze v dlouhém a slozitém
procesu judaismus podéji rozdrolil
vétSinu  idolatrickych  zaklada
helénismu. Vira v jediného Boha,
etické hodnoty, aspirace ménit svét
k lepSimu, to jsou ziklady Tory,
které se postupné Sifily mezi
ostatni narody, aZ se v piimych ¢i
pokroucenych  cestach  (coby
kiestanstvi ~a  islam)  staly
zakladem pro vSechno dobré, co
lidska civilizace obsahuje.

A ¢im delsi byl nas exil, o to déle a
o to siln&ji sviti svétlo Tory a
Izraele. A sviti poradd dal, az se
nam podafii pfinést Cisty olej z oliv

Erec Jisrael, ktery zapalime
v menoie vnové postaveném
Chramu; a zem&€ se naplni

poznanim H°, bimhera be-jamejnu
amen.

Kapitola 6:

SVETLO, KTERE OZARUJE

TEMNOTU - USTN{ TORA

Neni nahoda, ze Chanuka ptipada
na obdobi, ve kterém nocni tma
vrcholi. Noci jsou nejdelsi v roce a
zima a chlad sili. A nejen to —
dokonce ani mésic nesviti, protoze
Chanuka piipadd na dny kolem
zaCatku nového mésice, kdy je
mésic v novu.

A v okamziku, kdy slunce zapada
a krajem se rozléva tma, vychazeji
Zidé, vrukou drzi svicky a
zapaluji chanukovd svétla. A
symbolizuji tak silnou zidovskou
viru, kterda prorazi  vSechny
temnoty. Ani v dobach kruté
nadvlady velkych impérii jsme se

HAVE A GUT SABES!
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nevzdali a neopustili svétlo Téry a
viry, a dale jsme studovali a
vyuCovali. A trocha naseho svétla
zahani mnoho jejich tmy.
Dny Chanuky jsou dny radosti
z ustni Téry. Jednak proto, ze je
ustanovili chazal, jednak proto, Ze
micva zapalovani svic¢ek je jednou
z prvnich micvot, které chachamim
ustanovili. Ale pfedevSim jsou
samy o sob¢ vyrazem smyslu Ustni
Tory. V dobé prvniho Domu byla
v Izraeli jesté rozSifena nevu’a
(pisobeni prorokil) a proto se
zabyvali pfedevS§im Toérou psanou.
Ale po zni¢eni prvniho Domu
nevu’a ustala, a ptiSel ¢as pro Toru
Gstni. Ustni Téra poukazuje na
vysoky stupenn Izraele, ktery je
spolecnikem pii zjevovani svétla
Tory. Jeji zaklady jsou pevné
dany v psané Toéfe, a cestu k jejich
realizaci razi u€enci ToOry ustni.
Svétlo psané Tory sviti silnéji,
podoba se polednimu slunci,
zatimco svétlo Tory ustni je jako
svétlo mésice a hvézd. Schopnosti
ustni Toéry je ale sestoupit do
skryti lidské duSe a prozafit ty
nejtemnéjsi kouty na svéte.
V obdobi druhé¢ho Chramu byl
polozen zadklad pro rozvoj studia
ustni Tory, pro jeji ustanoveni,
ohrady a zvyky. A diky zvlastnimu
svétlu tstni Tory, které se podoba
svétlu chanukovych svicek, se nam
podafilo vypotfadat se se vSemi
tézkostmi galutu.
Tyto mySlenky, skryté ve smyslu
Chanuky, jsou mozna divodem,
pro¢ se Chanuce dostdva takové
oblibenosti a lasky, ze téméf neni
Zida, ktery by —i kdyz je vzdalen
praktickému  konani  vétSiny
ostatnich micvot- nezapaloval
chanukové svicky. A nejen to —
vsichni Zidé navic tuto micvu plni
podle zvyklosti mehadrin min-ha-
mehadrin, tedy nejlépe jak to je
mozné  [protoze ke  splnéni
zékladni povinnosti staci
teoreticky zapalovat kazdy den jen
jednu svicku].

© 5768 rav Eliezer Melamed

(Pokracovani priste bs“d.)
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SEFER
MESILAT JESARIM

Kapitola 18
Co je to midat ha-chasidut

Pojem chasidut potiebuje opravdu
hodn¢ wvysvétlit, protoze mezi
lidmi koluji pod timto jménem
vSechny mozné navyky a zplisoby
chovani, které pfitom ale nejsou
nic nez hrubé napodobeniny bez
atributu, bez tvaru a bez uprav. Je
to zpusobeno nedostatkem
zkoumani a skute¢ného
porozuméni, kterym trpi piijemci
téchto forem, protoze se nesnazili
a nenamahali poznavat derech H*
jasnym a pfimym védénim, nybrz
udélali ze sebe taky-chasidy,
vydavajice se hned prvni cestou,
ktera je napadla, aniZz véci poznali
hloubgji a zvazili je na vahéach
moudrosti. A tim zkazili jméno
chasidut v ocich Sirokych mas lidi
1 vocich téch vzdélangjSich mezi
nimi, protoZe ti si zacali myslet, Ze
chasidut  spoCiva ve  vécech
zbyteCnych nebo ve vécech
pfi¢icich se rozumu a spravné
uvaze, a uverili, Ze veSkera
chasidut spociva jen v odiikavani
co nejvétsiho mnozstvi proseb a

dlouhych vyznani, ve velkych
nafcich a poklonach, divném
sebetryznéni,  kterymi  Eloveék

umrtvuje sam sebe, nofeni se
doledu a sné¢hu a podobné. A
nevédi, ze 1 kdyZ nékteré z téchto
véci jsou potiebné pro ba ‘alej-
tsuva [pro ty, kteti délaji tSuvu] a
ze nekteré z nich se mohou hodit
prusim [midat  ha-prisut, Viz
kapitoly 13-15], pfesto se na nich
chasidut vibec nezaklada,
s vyjimkou toho, co je mezi témito
formami dobré a co je k chasidut
vhodné jako doplnék.

Skutecnd chasidut je ale ptitom
véc velice hlubokd ke spravnému

pochopeni, a je zalozena na
zékladech velké moudrosti a
maximalni ndpravy ¢inl, za

kterymi by se kazdy, kdo ma

- parasat va-jislach -

moudré srdce, mél hnat, protoze
jen moudii 1lidé ji  mohou
dosdhnout doopravdy. Tak ftekli
z“l (Avot 2, 5): am ha-arec se
nestane chasidem [tj.: clovek
nevzdélany v Tofe nemizZe byt
chasidem; rav Kehati v komentari
k této miSné€ piSe: pokud je n&jaky
am ha-arec ,chasid”, nebydli
s nim radsi ve stejné &tvrti (Sabat
63a)]. A vysvétleme nyni tuto véc
po potadku.

Zakladem chasidut je to, co tekli
z“l (Berachot 17a): Stastny je
clovék, jehoZ namahou je Tora a
ktery déla radost svému Tvofiteli.
Jde o to, ze micvot, které byly
pfikdzany celému Izraeli, jsou uz
znamy, a také je znamo, kam az
dosahuje jejich povinnost; ale kdo
miluje Stvoftitele —at’ je pozehnano
Jeho Jméno-, pravdivou laskou,

jeho  Usili  nebude  spocivat
v zaméru splnit to, co je vSeobecné
znamou  povinnosti  udélenou

celému Izraeli, nybrz bude na tom
tak, jak je na tom syn milujici
svého otce, ktery, kdyz jeho otec
troSku naznaci, ze si preje n¢jakou
véc, hned zacne tu véc nebo tu
¢innost realizovat ze vSech sil,
pfestoze si o ni otec fekl jen
jednou a ndznakem, coZ ale synovi
postacuje k tomu, aby pochopil,
kam otcova mysl sméfuje, a udéla
pro né¢j 1 to, o co si ptimo netekl,
protoze si dokdze domyslet, Ze ta
véc udéla otci radost, a nebude
cekat, az mu ptikdze pifimo nebo
az mu fekne znova. A mizeme se
na vlastni o¢i presvédCit, ze tato
véc se stale rodi mezi dvéma
blizkymi pfateli, mezi muzem a
jeho Zenou a mezi synem a otcem,
obecné fe€eno mezi témi, jejichz
laska je opravdu silnd. Nikdo
z nich netfekne: nic vic mi nikdo
neptikdzal, staci, abych udélal to,
co mi bylo pfikdzdno ptimo!
Nybrz kazdy si sam odvodi, co ma
pfikazujici na mysli, a bude se
snazit, aby ud¢lal vSe, o ¢em bude
mozné usoudit, ze to druhému
udéla radost.

3

P”OLD 1P
A takto na tom bude 1 ten, kdo
miluje svého Stvofitele vérnou
laskou, protoze 1 On patii do
okruhu milovanych; Jeho micvot,
jejichz prikaz je obecné zndmy,
pro n¢j budou jako pouhy naznak
pfani, abychom védéli, k ¢emu se
naklani Jeho wvile a pfani. A
nefekne tedy: sta¢i, abych udélal
to, co je feCeno explicitn¢! Nebo:
splnim povinnost v tom, co je mi
jednozna¢né  prikazano! Ela
adraba, naopak fekne: jelikoZ jsem
zjistil a pochopil, Ze Jeho vile se
kloni k tomuto, budu se peclivé
snazit, abych tomu vénoval co
nejvice a rozvijel to podle toho, jak
budu schopen usoudit, ze to
odpovida Jeho viili! A o takovém
¢lovéku je te€eno, Ze ,,d¢la radost
svéemu Tvofiteli“. A obecnym
pravidlem chasidut tedy je -
rozvijet a rozSifovat realizaci
vSech micvot po vSech stranach a
se vSemi podminkami, jak je to
vhodné a jak je to mozné.
A tak vidis, ze chasidut je stejného
druhu jako prisut [viz kapitoly 13-
15], stim rozdilem, ze prisut se
tyka zakazl, a chasidut ptikazt. U
obou jde ale o totéz, to znamena
piidat k tomu, co je explicitni, to, o
cem je mozné usoudit
z explicitnich ptikazl, Ze to bude
radosti pred Jeho tvari. A to je
opravdové  vymezeni  pojmu
chasidut. A ted vysvétleme jeji
soucasti [v dalsi kapitole].

pristé bs“d 1. ¢ast 19. kapitoly:
jakeé jsou soucasti chasidut

THE LAWS OF CHANUKAH

Rabbi Eliezer Melamed

HOW MANY LIGHTS SHOULD BE
LIT?

Two separate customs - Ashkenazic
and Sephardic - exist regarding the
lighting of Chanukah lights - or, more
precisely, the number of "Chanukiot"
(candelabras) that should be set up in
each home. It's interesting that in this
instance, the general pattern of
Jewish custom is not followed; in this
instance, the Ashkenazic communities
follow the view of one of the most
prominent Sephardic rabbis, the
Rambam, whereas the Sephardim

NE DIS PAS J’ETUDIERAI QUAND J’AURAI LE TEMPS PEUT ETRE N‘AURAS-TU PAS LE TEMPS
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follow the approach of the school of

the Tosafot and the Ashkenazic
scholars.
There is another point worthy of

mention - and that is, that there are
three ways to fulfill the mitzvah: The
performance of the basic mitzvah,
"Mehadrin" ( the practice of those who
beautify the mitzvah), and "Mehadrin
min Hamehadrin." (an even higher-
level beautification of the mitzvah.)

To fulfill the basic mitzvah, it is
sufficient to light one candle per home
on behalf of all members of the family;
even on the eighth and final day of
Chanukah, this practice is acceptable.
But if one wishes to beautify the
mitzvah, each person in the home
should light one candle on each night.
To perform the mitzvah in the most
ideal way ("Mehadrin min
Hamehadrin") one must add one
additional candle for each successive
day of Chanukah, to express the
graduated intensification of the
miracle. This is to recognize that yet
another day of the holiday has
passed, to commemorate the fact that
a small vial of oil continued to burn
uninterrupted, and did so for eight
days!

Differing customs developed
regarding this practice: One custom
maintained that each member of the
family should light a separate
Chanukiah, and add candles for each
night; the other practice had only one
person, the master of the house, light
a Chanukiah with an additional candle
on each night.

Sephardic custom determines that
only the master of the house lights the
Chanukiah, adding a candle each
night, while Ashkenazic communities
have each family member light a
Chanukiah; in the latter custom, family
members are careful to distance their
menorahs from one another, so that
each candelabra is distinctly visible,
such that the number of days that
have passed since the beginning of
the festival can be clearly visible to
the observer. In Ashkenazic custom,
grown women are not accustomed to
light their own candles, but a woman
is permitted to if she so wishes; she
can even recite a blessing when she
lights. Young girls are accustomed to
light with a blessing.

REFRAINING FROM
WHILE CANDLES BURN
Women have a unique custom of
refraining from performing melacha -
acts of creative labor - while the
Chanukah candles are burning. In

LABORS
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light of this custom, it has been asked
whether or not women are therefore
allowed or prohibited from preparing
the traditional jelly donuts and potato
pancakes immediately after candle-
lighting.

(We should clarify that the question
relates only to the first half hour after
the candles are lit, because, after that
time, there is no legal requirement for
the candles to remain lit - and it is
even permissible at that point to
extinguish them. Therefore, it is
obvious that a woman may do acts of
melacha after the first half hour. The
question, however, remains about the
permissibility of cooking immediately
after the candles are lit.)

Two reasons have been offered as to
the basis of the custom that women
refrain from acts of melacha after
candle-lighting: One is to prevent
them from using the light of the
candles for their work. (The Chanukah
candles may only be observed, but
not used for reading, work, etc.) The
second reason offered is that since
the miracle of Chanukah was initiated
by a woman named Yehudit - whose
courage led her to behead a
commander of the enemy forces -
women have a higher-level obligation
to celebrate the holiday; for women,
then, the holiday is elevated to the
level of a classic, Torah-commanded
festival, during which melacha is
prohibited.

If the first reason cited is the main one
for the prohibition of melacha, then
any labors that require the light of a
candle would be prohibited for the first
half hour after the candles are lit; if
the second reason is the definitive
one, the laws of Chanukah would not
be more serious than those of Chol
Hamo'ed (the intermediate days of
Sukkot and Pesach) during which it is
permissible to cook, but is forbidden
to do laundry or sew. Former Chief
Shephardic Rabbi Moredechai
Eliyahu rules according to the second
reason; in his view, therefore, it is
permissible for women to bake and
cook while the candles are burning.
However, families accustomed not to
do melacha during this time period
should continue to follow their present
custom, since they have apparently
taken upon themselves the custom
according to the first reason. One who
does not know of an existing family
custom may cook right after candle-
lighting, and refrain from melachot
forbidden on Chol Hamo'ed such as
laundry, sewing, etc.

HAVE A GUT SABES!
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CHANUKAH CANDLES AND OILS
All oils and wicks are basically kosher
for use on Chanukah, unlike the rules
governing Shabbat candles.
Regarding the latter, the Mishna asks,
"With which wicks and oils can we
light and with which can we not?" The
reason for the distinction is that the
light of the Shabbat candles is meant
to be used; if the candles do not light
well, there is a concern that one will
come to adjust the candles so that the
candles burn better; this would
constitute a desecration of Shabbat.
Thus the sages forbade using, for
Shabbat, wicks and oils that do not
burn well. Such is not the case with
Chanukah candles, the light of which
may not be used, but only observed.
Therefore, all that is needed is a
candle that will stay lit for a minimum
of a half hour.

Nevertheless, the Rema writes that it
is preferable to use olive oil for
Chanukah, since the miracle of
Chanukah occurred with olive oil;
using olive oil, therefore, is a more
accurate commemoration of the
miracle. Many still use regular wax
candles since their light is generally
brighter and since such candles are
often easier to work with.

A new issue has been raised in
modern times - Is it possible to fulfill
the mitzvah of lighting the Chanukiah
with electric light bulbs? The general
consensus among the later rabbis is
that electric lights cannot be used.
Various reasons were given for
forbidding their use - one of the
central ones is that Chanukah lights
must be similar to those in the Beit
Hamikdash (Temple), and an electric
light is not similar to the lights in the
Temple Menorah.
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SHABBAT TIMES - PRAHA:

- Mincha @ kabalat Sabat: 15:51

- Sachrit: 9:00

- Sof zman $ma (GR*“A): 9:38

- Spfzman tfila: 19:22 .
SIJUR ON PARASAT SAVUA vidy
hodinu p¥ed minchou v midrasi
(Cesky/in Czech)

- Mincha @ seuda $lisit: 15:30

- Ski’a: 16:08

- Maariv @ havdala: 17:00

- Sabat leaves: 17:02
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