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based on Growth Through Torah
by Rabbi Zelig Pliskin

The Almighty told Jacob in a dream:

"And your descendants will
be like the dust of the
earth." (Genesis 28:16)

What kind of blessing is this?
Everyone tramples upon the dust
of the earth!

The Almighty was foretelling to
Jacob the many trials and travails
that the Jewish people would face
throughout history - the exiles, the
persecutions, the confiscations,
the pressures to deny our
heritage. However, the Almighty
was also teling Jacob an
important point of consolation - in
the end, in the final days of
redemption, in the time of the
Moshiach (Messiah), the Jewish
people will overcome their
tormentors and prove victorious,
just as at the end of his life, the
tormentor is buried and covered
by the dust of the earth.
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=PNINEJ HALACHA=

CHANUKA

(pokracovani z minulého cisla)

Kapitola 2:

JAVAN, RECKO

V pribéhu nékolika staleti se
v Recku vyvinula kultura
s vyraznym pokrokem ve ve&de¢,
filosofii, literatuie, umeni,

architekture a vojenské strategii.
Jeji sila stadle mohutnéla. Krali
Filipovi Makedonskému se diky
vitézstvi nad konkurenty podaftilo
sjednotit jednotlivé fecké staty pod
svou vladu. Kdyz se na triin dostal
jeho syn Alexandr, zacal dobyvat
okolni svét. V pribéhu tii let
dobyli Rekové obrovska tvizemi:
Malou Asii, uzemi Erec Jisrael,
Egypt a celou velkou Perskou fisi
az kIndii. Po smrti Alexandra
Makedonského zacali spolu o moc
valcit jeho vojevlidci a fiSe se
rozpadla na nékolik menSich
kralovstvi.

Na dobytych uzemich se zacala
rychle §itit feckd kultura. Pohltila
ostatni kultury a vytvofila jednu
spolecnou, helénistickou kulturu.

Bohati a vyznamni lidé vSech
narodi  se  Rekliim  rychle
piizpisobili a piejali  jejich

zpusoby.
I Jehuda byla ovladnuta Reky, a 1
tam se poteCténi (hitjavnut) stéle

Stilo.  Jenze  Zidé  (jehudim,
,Jehudané*) se od ostatnich
narodt odliSovali [jak piSe o

patnact stoleti po Alexandrovi
Rambam (More Nevuchim 11, 29):
,»[-..] n€kdy zlistane potomstvo, ale
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neziistane jméno; jak mize§ vidét
u mnoha ndrodid, u kterych sice
neni pochyby, ze jsou potomky
Persani nebo Rekd, ktedi ale
nemaji Zadné vlastni jméno,
protoze se asimilovali k jinym
narodim. A i to podle m& svéd¢i o
vécnosti Tory, diky niZ mame stale
své jméno (jehudim).“ A rav
Kapach ktomu wuvadi podobny
vyrok rav Saadji Gaona: ,Na§
narod je narodem jedin¢ diky své
Tore“.], a proto byl proces
hitjavnut v Jehudé  relativné
pomaly. Ale béhem sto Sedesati let
fecké vlady se jejich vliv presto
neustale Sifil, pfedevSim mezi
bohatymi, az dospél do stadia, kdy
nejvyssi koheni Jason a Menelaos
byli hlavnimi ptedstaviteli
mitiavnim, poteéténych Zidd, a
aktivné se zasazovali o posilovani
feckého vlivu vJehudé. Hned
vedle Chramu postavili sportovni
stadion a dali ptfednost sledovani
sportovnich zédpasti pred sluzbou
v Chramu.
Kapitola 3:
PROTIZIDOVSKA NARIZENi
A POVSTANI
V roce 3571 (r. 169 p.o.l.) podle
poctu, ktery pocitame od stvoieni
Clovéka, priblizné sto Sedesat let
po dobyti Erec Jisrael Reky, zacal
zlo¢inny Antiochos IV. Epifanés
stale vice podnikat kroky proti
Izraeli. Rekové za jeho vlady
ukofistili vybaveni Chramu, zbofili
hradby Jeruzaléma, tisice Zidi
zabili a dalSi prodali do otroctvi.
Vr. 3573 Zidim piikazal opustit
Toru a jeji micvot a slouzit ,,cizi
sluzbu®, avoda zara
(modlosluzbu).  Zrusil  sluzbu
v Chramu a wucinil znéj misto
avoda zara. Svitky Tory byly
roztrhany a spaleny [jako o staleti
pozdé&ji tolikrat svazky Talmudu v
Evropé€]. Vojaci chodili od vesnice
k vesnici a nutili Zidy stavét oltaie
pro avoda zara a jist prasata.
Obtizka byla zakazana, Zeny, které
své syny nechaly obfezat, byly
popraveny. V disledku té&chto
nafizeni mnozi chasidim uprchli

' parasat va-jece -

do pousti, do hor, do jeskyni nebo
do jinych zemi, a mnozi byli
zavrazdéni pro kidus Ha-Sem [tzn.:
byli zavrazdéni proto, Ze byli Zidé
a odmitli opustit Toru].

Kdyz jednou Rekové piisli do Kfar
Modi’in a  pozadovali, aby
Matitjahu ben Jochanan, kohen
gadol, slouzil avoda zara,
Matitjahu vstal a zabil Reka i
mitjavena [asimilovaného Zida],
ktery byl s nim. Hlavni novinkou
v jeho ¢inu bylo to, ze misto aby se
nechal zabit pro kidus H°‘ jako
ostatni chasidim, dal pfednost
zabiti neptitele; a spolu se svymi
syny tak =zahdjil povstdni proti
Rekim a  proti  hitjavnut
(potectovani a asimilaci).

Vialka byla tézka. ChaSmonejsti
bojovnici, které vedl Jehuda Ha-
Makabi, ptemohli fecké vojéky a
asi po dvou letech se jim podatilo
dobyt Jeruzalém. 25. kislevu 3576
zacali  oc¢iStovat Chram a
obnovovat v ném sluzbu. A tehdy
se stal zazrak s lahvickou oleje
[viz 1. kapitola].

Rekové se potom vratili do Erecu
v mnohem vétSim poctu, dobyli
Jeruzalém, a do Chrdmu jmenovali
pofecténé  koheny  (kohanim
mitjavnim). Aby ale nestupnovali
napéti mezi sebou a Zidy, zrusili
vyhlazovaci nafizeni a povolili
Zidim konat Téru a jeji micvot.
Vélka v rtiznych podobach a sile
pokracovala, Chasmonaim
skloubili silu, diplomacii a triky,
az nakonec po desitkach let jsme
se dostali ke statni samostatnosti.
Je pravda, Ze to bylo pod urcitou
ochranou velkych ti$i, nejprve
fecké a potom fimské. Presto ale
byla vlada v Erecu vedena Zidy a
pro Zidy.

Na prvni pohled se zda, ze kdyby
méli Rekové vice trpélivosti, byla
by se nakonec i Jehuda pofectila
jako ostatni narody. Ale ruka H°,
skrytd v b&hu generaci, dala
vzniknout stfetu. Podobné jako
v pithodny okamzik zatvrdil srdce
faradna, tak =zatvrdil srdce 1
Antiochovi, diky ¢emuz se mohla

HAVE A GUT SABES!
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projevit Zidovska vira, odhodlanost
a sila.

Kapitola 4:

KONEC RODU CHASMONAIM
Kdy skongila valka proti Rekiim
politicky-vojenska, rozpoutala se
opét valka kulturni. Stale jesté
bylo tfeba celit mohutné zéplavé
helénismu, kterd splachla vSechny
kultury v okoli. Reckd kultura
méla obrovskou silu. Metody
védeckého vyzkumy byly
rozvinuté,  vojenska  strategie
skvéla, systémy vlady efektivni.
Sochafstvi a architektura plsobily
silnym dojmem. Divadelni
predstaveni byla fascinujici a
sportovni soutéze vzrusujici. Proto
se fecké kultutfe podaftilo rychle se
roz8ifit po celém tehdy zndmém
sveété. I po stovkach let, kdyz se
hlavni svétovou velmoci stal Rim,

zustala fteckd kultura kulturou
vladnouci.

Ptestoze povstani proces
helenizace zbrzdilo, zastavit ho
nedokazalo, a po  nékolika

desitkach let méla hitjavnut opét
hluboko zapusténé kofeny mezi
bohatS$imi a mezi témi, kteti ptisli
do uzsiho kontaktu s ostatnimi

narody. Mitjavnim, kteti byli
v obdobi vlady ChaSmonaim, se
nazyvali Saducejové.

Neschvalovali uplnou asimilaci,
ale podporovali myslenku, Ze je
mozné, aby se vramci existence

zidovského  naroda  propojila
vérnost psané Tofe s teckou
kulturou.

Jednim ze smutnych paradoxt této
doby je fakt, Ze vnuci a pravnuci
Matitjaha, ktery obétoval sviij
zivot ve valce proti hitjavnut, se
dobrovoln¢ ptidali k mitjavnim a
pronasledovali ucence (chazal),
ktefi ~ byli  nositeli  tradice.
Pravnukem Matitjaha byl kral
Janaj, ktery mél zaroven funkci
nejvysSiho kohena. Spocital si, ze
az zemie, jeho smrt chachamy a
jejich ptivrzence potési, a tak, aby
jim radost pokazil, nafidil, aby
hned po jeho smrti popravili
mnohé z u€encti Izraele. Nicméng
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poté, co zemiel, jeho dé&dicové
v &ele s manZelkou Slomcion toto
nafizeni zru$ili. A den jeho smrti
se stal dnem radosti a dikl za smrt
zlo¢ince a za zachranu chachmej
Jisrael.

A nakonec byla rodina
Chasmonaim premoZzena a
vyvrazdéna  vlastnimi  otroky,

v jejichz cele stal Herodes, ktery se
prohlasil za jejich dédice a vladl
misto nich. Jak fekli chazal (Bava
Batra 3b): Kazdy, kdo tika, ze je
zrodu ChaSmonaim, je budto
otrok, nebo podvodnik.

© 5768 rav Eliezer Melamed
(Pokracovani pii§té bs“d.)
ICHANUKA ZACINA ZA DVA A PUL TYDNE!

SEFER
MESILAT JESARIM

Kapitola 17
Jak ziskavat midat ha-tahara

Doséhnout této vlastnosti bude
snadné pro toho, kdo uZz vynaloZil
to usili a dosahl vlastnosti, o
kterych jsme hovofili doposud.
Protoze kdyz se ¢lovék zamysli a
pofadné podiva na podfadnost
pozitkli svéta a veSkerého jeho
,dobra®, jak jsem napsal vySe [viz
kapitoly = 13-15 v ptedchozich
¢ilsech], zprotivi se mu, a on uz je
nebude povaZovat za nic jiného
nez za zlo a nedostatky temné a
hrubé télesné ptirozenosti; a kdyz
bude mu takto jasné, ze to jsou
skutecné nedostatky a vady, urcité
pro n¢j bude snadné se jim
vyhnout a odstranit si je ze srdce.
A tak ¢im hloubéji a ¢im castéji
bude Clovék poznavat podifadnost
télesnosti a jejich pozitkl, tim
snaz§i pro n& bude ocistit své
mysleni a srdce, aby se v pii zadné
z cCinnosti neohlizela na jecer,
nybrz aby ke vSem télesnym
¢innostem byl jakoby nucen, a ne
jinak.

A stejné jako jsme rozdélili na dvé
casti ryzost (tahara) mySleni —
jedna pfi télesné Cinnosti a jedna
pti sluzb&é H*- tak 1 usili potfebné

' parasat va-jece -

kjejimu nabyti ma dvé Ccasti
Cestou k tomu, aby c¢loveék ocistil
své  mySleni pifi  télesnych
¢innostech, je stale si uvédomovat
podradnost svéta a jeho pozitki,
jak jsem napsal; a k ociSténi
myslenek pii ¢innostech spojenych
se sluzbou at’ si dobfe uvédomi,
jakou iluzi jsou pocty a vazenost a
jaka je jejich fales, a at’ si zvykne
pfed nimi prchat, a tak se
v okamziku sluzby ocisti od
mySlenek na pochvaly, které si za
to od lidi vyslouzi, a bude své
mySlenky sméfovat jediné k jejich
Majiteli, protoze Ten je nasi
chvalou, On je veSkerym naSim
dobrem a nasi dokonalosti, a nikdo
jiny; a tak fika Tora (Dvarim 10,
21): On je tvou chvalou a tvym
Bohem [Sforno v tomu versi piSe:
chlub se (vychvaluj se) tim, ze jsi
sluzebnikem Toho, jenz vladne
skutecnosti].

Mezi ¢innosti, které ¢lovéka k této
vlastnosti pfivadi, patii piiprava
k vécem sluzby a ke kondni
micvot, tzn. Ze se Clovék nepusti
do vykonani néjaké micvy jen tak
zniceho nic, vokamziku, kdy
nemd vibec klidnou mysl a neni
schopen se soustfedit na to, co
déla, nybrz Ze se na to peclivé a
klidné pfipravi, aby se sousttedil a
uvédomil si, co se vlastné chysta
vykonat, a pfed kym se to chysta
vykonat, protoZe kdyZ takto zacne
jednou ptemyslet, bude pro n¢j
snadné zbavit se vSech vedlejSich
pohnutek a wvryt si do srdce
pravdivou a naleZitou intenci.
Podivej se, Ze prvni chasidim
¢ekavali pted tfilou celou hodinu,
aby sva srdce pti tfile smétovali
k Mistu (Berachot 30b). A tu
hodinu samoziejm¢é¢ nezahaleli,
nybrz pfipravovali se a chystali
k tfile, kterd byla pfed nimi, a
odhazovali nezadouci myslenky
s naplilovali se potfebnou bazni a
laskou. A ver§ tika (Ijov 11, 13):
pokud jsi pripravil své srdce a
k Nému roztahl dlané.

3
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A faktory, které zplsobuji ztratu
této vlastnosti: nedostatek
premysleni o vécech, které jsme
zminili  (tj. o hlouposti a
podradnosti pozitkll), ctizddost a
mal4 ptiprava ke sluzbé.
Protoze prvni dvé véci svadéji
mysSlenku a tdhnou ji k postrannim
pohnutkam, jako nevérnou Zenu,
ktera k sobé misto svého muze
bere cizi; a proto se taky takovym
vnéj$im myslenkam tika znut ha-
lev, prostituce srdce, jak je
napsano (Be-Midbar 15, 39):
nepoustéjte se na vyzkumy za svym
srdcem a za svyma ocima, za
kteryma se prostituujete [v S$irSim
vyznamu slova je zaut (v
zékladnim vyznamu ,,prostituce®)
kazda ¢innost zamétena na ukojeni
n¢jaké pudové potieby, ,,0¢1 vidi,
srdce tdhne a télo kond™ (viz
Rasi)]; protoze tak se srdce
Clovéka odvrati od dokonalého
pohledu, ktery mélo, a stane se
prosttedkem spojeni s marnostmi a
klamnymi predstavami.
A nedostate¢na piiprava
zpusobuje, 7e hloupost
pfirozenosti, prichazejici z jeho
télesné casti, neni zahnana, a on
tak svym nedostatkem kazi sluzbu
H*.
A ted vysvétleme, co je to
chasidut [v dalsi kapitole].

pristé bs“d 18. kapitola:
co je to midat ha-chasidut

THE LAWS OF CHANUKAH

Rabbi Eliezer Melamed

A FESTIVE MEAL?

When discussing the festival of
Chanukah, it is very important to
relate to the unique character of the
holiday. The halachah that will
perhaps help us best accomplish this
is the law that deals with the issue of
meals on Chanukah - i.e. is there an
obligation to serve a festive Chanukah
meal or not?

The Rishonim were divided on this
issue. According to the Maharam of
Rotenburg, there is no mitzvah to
serve a special Chanukah meal since
the holiday was not established as
one of feasting and drinking - but
rather one of Thanksgiving and Praise

NE DIS PAS J’ETUDIERAI QUAND J’AURAI LE TEMPS PEUT ETRE N‘AURAS-TU PAS LE TEMPS
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alone. This is also how the Shulchan
Aruch rules. In contrast, both
Rambam (Maimonides) and
Maharshal maintain that there is a
positive rabbinic obligation to serve
festive meals on Chanukah.
According to all opinions, there is
clearly not the obligation on
Chanukah to eat and drink in the
same manner as we are mandated to
do on Purim. The question, though, is
why? Levush explains that Purim
involved a decree by Haman to
completely physically obliterate the
Jewish people; as such, it is fitting to
celebrate the physical survival of our
nation by engaging in the physical
pleasures of eating and drinking.
Chanukah, however, is a celebration
of the victory of the Jewish spirit over
the pressure exerted by Hellenistic
culture (the Greeks issued decrees
against the performance of numerous
Torah commandments). Therefore,
the main focus of Chanukah is
spiritual, to give thanks and praise
Hashem, Who helped us preserve our
religious identity.

In practice, the later rabbis
("Acharonim") ruled according the
view of the Rema (Rabbi Moshe

Isserles), who ruled that there is a
mitzvah to serve festive meals on
Chanukah, on condition that they are
held in a "spiritual" framework, i.e. a
meal filled with words of Torah, songs
and praises to God...

CHANUKAH
AND TORAH LEARNING
Chanukah is the holiday of the Oral
Torah, since it is the first rabbinic
holiday, and since it also symbolizes
the importance of intensifying one’s
dedication to the learning of the Oral
Torah. During First Temple times,
prophecy was still prevalent and most
learning surrounded the written Torah.
After the destruction of the First
Temple, however, prophecy came to
an end, and the era of the Oral Torah
began. Study of the Oral Torah is the
clearest expression of the loftiness of
the Jewish people, whom, through the
study of the Oral Torah, become
partners in the revelation of the
Torah's light, its wisdom.
It may be that the written Torah's light
is brighter, similar to the midday sun -
while the light of the Oral Torah is
comparable to the light of the moon
and stars. Yet, the Oral Torah has the
power to penetrate and enlighten the
innermost parts of the Jewish soul.
During the Second Temple period, the
sages laid the foundation for the

' parasat va-jece -

learning of the Oral Torah, its laws,
regulations and customs. Through the
unique light provided by the Oral
Torah, we were able to overcome
many of the trials and tribulations of
the exile.

This idea is apparently the deeper
reason for the Chanukah having
merited such a prominent place in
Jewish custom. Even those Jews who
otherwise find themselves distant
from the performance of many Torah
mitzvot are careful to the light the
Chanukiah.

As we have already mentioned, the
mitzvah of lighting the Chanukiah can
be minimally fulfilled by lighting one
candle each night; the "mehadrin"
custom is that each family member
lights one candle each night; the
"mehadrin min hamehadrin” custom is
that a candle is added each night, to
the point where eight candles are
burning on the final night of the
festival. Isn't it amazing that regarding
the one mitzvah that just about all
Jews are careful to observe, they do it
in the most ideal manner?

We should also note that the number
"eight" in Jewish belief, refers to the
"supernatural® -  matters  that
transcend nature. The physical world
was created in seven days, and there
are seven days in each week. Eight
therefore symbolizes that which is one
step beyond the physical. Brit milah
(ritual circumcision) is a mitzvah
aimed at elevating physical existence
to a higher plane.

Torah, too, aims at elevating nature to
a Divine level symbolized by the
number eight. This is why the Torah
was given on Shavuot, which follows
the counting of seven weeks, seven
seven day cycles, from the festival of
Pesach. Similarly, Jewish custom
asserts that the yearly synagogue
Torah reading be completed on
Shmini Atzeret/Simchat Torah, which
is the eighth day from the start of the
festival of Sukkot. So, too, the fact
that Chanukah is eight days long
expresses the loftiness of the Oral
Torah - the inheritance of the Jewish
people - the nation that is "above"

nature.
© 5768 Rabbi Eliezer Melamed
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try to paint a rosy picture of Judaism, but |
am longing for freedom from the shackles of
material life, not enslavement to a
straitjacket of laws.

ANSWER:

Ironically, the commandments of the Torah,
the real pathways to freedom, are seen as
the greatest barriers to t'shuva. People
seeking lofty spiritual horizons feel
constricted by the details of Jewish law.
They seek to escape the world and its
material demands. They long for a life of
spiritual retreat and pure contemplation.
Thus the commandments of the Torah, with
their focus on perfecting practical life, are
seen as barriers to their goals.[1]

While separation from one’s usual world of
endeavor may be helpful in the early stages
of t'shuva, spiritual nirvana is not the end of
the road. G-d did not create man to reject life
and sit alone on an isolated mountaintop.
Rather, man’s goal should be to uplift all of
the world to the Divine harmony set forth in
the Torah. A person’s eating should be holy,
his married life should be holy, his
comportment and speech should be holy,
even his business should be conducted in a
holy, “spiritual” fashion. All of these things
can only be achieved when a Jew is versed
in the details of Jewish law and practice.[2]
Only then can he align his life with G-d's
transcendental plan for Creation. Only then
can he free himself from the shackles of sin
and false notions of spirituality.

For example, in order to enjoy the free-flying
sensation of paragliding, a person can’t
simply jump off a cliff. If he does, he will
crash. First, he has to learn all of the detailed
rules of paragliding — how to tie the cords,
how to adjust the harness, how to control the
winds. He has to learn what to do, and just
as importantly, what not to do. If he pulls the
wrong cord when he wants to ascend, he
could end up plummeting into the water.
Before he can experience the freedom of
flight, he has to master all of the rules of the
sport. Otherwise, he is embarking on a
course of disaster.

1. See “The Art of T'Shuva,” Chapter 15.

2. Orot HaT’shuva, 8:4.
Rabbi David Samson
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fixed prayers over and over again... Rabbis
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